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2“1 Q .o .
Q:m\:hﬁm up on Words”: Silence in Western Apache

KEITH H. BASSO

Combin: .
@ﬁo“h“wmuﬁiro& from ethnoscience and sociolinguistics, this baper presents an
Anche mMS.M_._ a%a::._w for why, in certain types of situations, members of Western
are almost EM Mw?wikgi speech. Though cross-cultural data on silence behavior
ouy lacking, some evidence has been ;
; . collected which su )
this hypothesis may have relevance to other societies as well suggests that

It is not the case that a man who is silent mmv_m nothir
8

I

, >2<O7_m WHO HAS READ ABOUT AMERICAN INDIANS has prob-

ably encountered statements which jm

. : ut .
tion for keeping silent or, pute to them a strong predilec-

as one writer has put it, “a

son , erce reluctance t

Eﬂ.m Mwwxnmwn .Srn.s m._umo_cz.w_w necessary.” In the popular literature SWOHM
racterization is particularly widespread, it is commonly vo:mmﬁa as

1 At different times durin i
) : t g the period extending f

Mw“:nmw_wvuﬁma is _ummmn_ was supported by U, 8. P. ,mmnmcanmmmwwwwmw ~mwm k. o
Ponpect ot nﬁnﬂmﬂp vrw_cmovw;mu Society, and funds from the Doris U.E:u Wc_m Hibtory
e at nwinmmohw m.”%:ﬁﬂ«w%ﬂw mmmm: Emmmm& to acknowledge this mnwvouﬂm HE«“..MMM

ey o e > the tollowing scholars for commenti A i
i O:Ewnwnmcmn”m:whm“m Mmmmmzﬂwﬁvwwnm G. U;W:a.,mmﬂ Charles O. mnmﬂmn.c%ueh WMNMMMMM..
on G 2 X oijer, Dell Hymes, Stanl i ;
Emmwna_lmmmmm_mwr%ﬁmr N:._.a Panl Turner. Although the final <Qmw=2nm__.w._.~zwﬂ‘ o o
e criticisma wp suggestions, nmmmo:&E:J. for its present form and mcimn ests s
it ¢ >Eain»ﬂ >%~H__BJ_NQ <_9..£o: of this paper was presented 10 the bmﬂwwwm_ﬁ mon.lw
/ 1 ropological Association in New Orlean i “loe,
A modified version of this paper is scheduled to appear in .M?MMEM.:NMMMMMM@M Whmcm.
ulture

end Ethnology (ed. by Keith H i
s ( ¥ - Basso and Morris Opler), Tueson: University of Arizona
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(4 H 4 = . " n-mH—. ME OA«G
the outgrowth of such dubious causes as “imstinctive dignity, P

ians’ rsonal
erished language,” or, perhaps worst of all, the .Hu_m_msm :ww_n.“ %M%Mmﬂmn?
warmth.” Although statements of this sort are EN.E w_mwwoﬂrno ecins e
ously misleading, it is noteworthy that m.ﬁ.ummwﬁo:m M: m_uvnnm 8 e
few attempts to correct them. Traditionally, et nogr p o
Ew..&m m& id little attention to cultural interpretations m.:.muw to si ;
MMEMMWM_MM me.ozm:p to the types of social contexts in which it regularly
3
cnn%ﬂmm study investigates nmnﬂwmn.mmwmnnm of .ﬂ_m:n.M in Emo“_wnwma m“umm MM
Western Apache of east-central >~..§onm. >?.9, consl mamam_m SO O e
oretical issues involved, I will UEnE n_m.mﬂ:um a number P et
current in Western Apache society—in which one or more ou .HFW rricipan®s
typically refrain from speech for lengthy wm.no% of time. e
%«WHWQ Mé a discussion of how such acts of silence are Eﬁnwwanﬂw wwnmb by
Mﬁ% are encouraged and deemed appropriate. I noM%HcWanw merm HmM. o
hypothesis that accounts for the reasons that the /este wﬂ e xefrain
o i hen they do, and I suggest that, with proper testing, "
WOMMMWMMW _M_Mwévm shown to have relevance to silence behavior in other
¥

cultures.
I

nd

A basic finding of sociolinguistics is that, m.:rocmr WMEENMMMMWMWWQ
language usage are structured, it is the latter which Hnmmon,ﬂm,. Py
to WMnnm-:um:mmﬂn influences (Hymes 1962, 1964; m.aﬁmf mew mE&mM 997
Gumperz 1964; Slobin 1967). Accordingly, a number o HMH e eon.
addressed themselves to the problem of how ﬁmnﬁm:.m in sodal enviro
h events delimit the range and 8:.9:0: the selectios s

. &umnam Brown and Gilman 1960; Conklin 1959; m@—z-ﬁ:vﬁ ) ,
19 .mw.aim Amwm% Friedrich 1966; Gumperz 1961, 1964; Martin 1964). These
Em.w.. Mwwn be &mén& as taking the now familiar position mrmn. e%uvmwn“ﬂn.
. HW(m i i fundamentally a decision-making process m s&_n. , ini .M.
EcEanoM i elected to speak, selects from among a repertoire of mﬁ:n.
a %mmwmﬁ Mfm:..mrmnr is most appropriately suited to the situation at Uws m
Onee 5 mwm mﬁmm been selected, the speaker picks a suitable channel o
e ’ i ; d then, finally, makes a choice from a set of nnmmmmbcm.HE
MHMMHMMM wawnmmwoum.aima: the code, The intelligibility of the expression

i ich the Western
i i i not the only ones in which
ituations described in this paper are ) he Western
; .Hrm m_.ﬂz_mﬂ%a speech. There is a second set—not considered rn”nnwmm__.w. ] mw.n Jaua
>wmmrwo“,%ﬁﬂw”n in which silence appears to occur as a mMmEMn Mm n”ﬁMWM.«. A i
i oo - i i oorly understood, s
i it ty. A third set, very poorly L a Specialists
Ervﬁ:%ﬁ%.% whﬂﬁwawwnm silent at certain points during the preparation of
who claim

paraphernalia.

“TQ GIVE UP ON WORDS" 215

he chooses will, of course, be subject to grammatical constraints, But its ac-
ceptability will not. Rules for the selection of linguistic alternates operate
on features of the social environment and are commensurate with rules gov-
erning the conduct of face-to-face interaction, As such, they are properly
conceptualized as lying outside the structure of language itself.

It follows from this that for a stranger to communicate appropriately
with the members of an unfamiliar society it is not enough that he learn to
formulate messages intelligibly. Something else is needed: a knowledge of
what kinds of codes, channels, and expressions to use in what kinds of situa-
tions and to what kinds of people—as Hymes (1964) has termed it, an “eth-
nography of communication.”

There is considerable evidence to suggest that extra-linguistic factors in-
fluence not only the use of speech but its actual occurrence as well. In our
own culture, for example, remarks such as “Don't you know when to keep
quiet?”” “Don’t talk unti] you're introduced,” and “Remember now, no talk-
ing in church” all point to the fact that an individual’s decision to speak
may be directly contingent upon the character of his surroundings. Few of
us would maintain that “silence is golden” for all people at all times, But
we fecl that silence is a virtue for some people some of the time, and we en-
courage children on the road to cultural competence to act accordingly,

Although the form of silence is always the same, the function of a specific
act of silence—that is, its interpretation by and effect upon other people—
will vary according to the social context in which it occurs, For example, if
I choose to keep silent in the chambers of a Justice of the Supreme Court,
my action is likely to be interpreted as a sign of politeness or respect. On
the other hand, if I refrain from speaking to an established friend or col-
league, I am apt to be accused of rudeness or harboring a grudge. In one
instance, my behavior is judged by others to be “correct” or “fitting”; in the
other, it is criticized as being “out of line.”

‘The point, I think, is fairly obvious. For a stranger entering an alien
society, a knowledge of when not to speak may be as basic to the production
of culturally acceptable behavior as a knowledge of what to say. It stands to
reason, then, that an adequate ethnography of communication should not
confine itself exclusively to the analysis of choice within verbal repertoires.
It should also, as Hymes (1962, 1964) has suggested, specify those conditions

under which the members of the society regularly decide to refrain from
verbal behavior altogether.

III

The research on which this paper is based was conducted over a period
of sixteen months (1964-1969) in the Western Apache settlement of Cibecue,
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hich is located near the center of the Fort >wmnrm .H_.:rmz. anmﬂqwmmﬁm ‘Uﬁ
cast 1 Arizona. Cibecue’s 800 residents participate in an u
nmmﬁ-nﬁ:umﬂ t BEH.EM subsistence agriculture, cattle-raising, sporadic Smm.ow
carning, M ..Mmﬁa:ﬂm:” subsidies in the form of welfare checks and mMMwm
MMMMMWM_ ﬂ_m:mmam Unemployment is a serious problem, and substan
:ﬁdmw Mob&%ﬂmmﬂmhwmwmﬂmmﬂwm precipitated far.reaching nrmnmnm in Emn
noEWMmM“um: and geographical distribution of <<.mm8n= >.mwn_wn nMMM”E Mﬂ“m&
ineal kinship—real and imputed—remains the sing ! w wers
force 1 the blishment and regulation of intérpersonal re ations wH
ot 1 nr.m e 1970). The focus of domestic activity is the Eaz.:n_nwm
A.WE: w@mq. wam_wm. This .nndu labels both the occupants and the r.unwﬂn”- mn
. nm.Bm.. & mmmc@@.ou. as is more apt to be the case, mm<m~.m_ .&inH.::mm ui ‘
. .Eﬂ.m_n Qmi . ,MWMH om each other. The majority of m@;& in a.u:umn:aowm
i:r:m by lear families. The next largest Hmwamscww._wsz is the g a_”
o). hich is a group of spatially localized gowdd, each vmem.:m M
o n_cﬂmé._é ember who is related by ties of matrilineal kins :uH “
om Tiving | Em: the others. An intricate system om. .ﬁﬂommaocm.an m%&
B ves :Sﬁnmamu kinship relationships beyond the gowdd and mo_.,m.onm e
fttitates con erted action in projects, most notably E.m presentati o
mmn;:mﬂm.m _oozn uiring large amounts of manpower. Despite .nrn mﬁowm‘”n "
ceremonia b . iet moﬁ Anglo missionaries and a &25&5@. num won H
O_Um.ﬁ.un - é%w uﬂommn and curing rituals, as Smu._ as the girls HEH cmw Y
Enm_n“umwﬂbm.w:hzmﬂw_ to be performed with regularity (Basso 1966, ).
cerem , :

Witchcraft persists in undiluted form (Basso 1969).

v

gories of events, or scencs, that ..“oEmMmmo Hﬂumwﬂw
round of Western Apache life, 1 mrw:u mwww%_mw”momws Mmﬁﬁmw nmmmm e
coterminous sm%ﬁwwwummmwﬂmmwmh_ﬁs:.os in keeping with .mnm_u:m_.aﬂ
e nunM ::.Mnr.pm?mq to the location of such a gathering, its physica
Usage, s_.H= Hm.mﬂ MD time, the standing behavior patterns that mnnoHMwumWsw m”.
mmhmzwmw_mwnmmﬂ:ldﬁmm.om the persons involved (Flymes 1962, 1964; Ervin-
a
D e fllon i i ncerned with the roles and

WM o mo:.o«.emwwmi.maﬂm.%“ww _MMHM_MWM N Man the critical factor in E.n
mnmﬂzmnm.om wm_‘.ﬁ_em mmr or keep silent seems always to be the nature of his
>®m_n.rm X @onuﬂonawumww eople. To be sure, other features o.m the situation are
MW_MM%“,%%_MMM M@ﬁﬁ%&% only to the extent that they influence the per-

1 L

Of the many broad cate

ry—
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ception of status and role.® What this implies, of course, is that roles and
statuses are not fixed attributes. Although- they may be depicted as such in a
static model (and often with good reason), they are appraised and acted
upon in particular social contexts and, as a result, subject to redefinition
and variation.t With this in mind, let us now turn our attention to. the
Western Apache and the types of situations in which, as one of my inform.
ants put it, “it is right to give up on words.” .

v

L. “Meeting strangers” (nda dohwdd’ittsééda). The term, nde, labels
categories at two levels of contrast. At the most general level, it designates
any person—Apache or non-Apache—who, prior to an initial meeting, has
never been seen and therefore cannot be identified. In addition, the term is
used to refer to Apaches who, though previously seen and known by some
‘external criteria such as clan affiliation or personal name, have never been
engaged in face-to-face interaction. The Iatter category, which is more re-
stricted than the first, typically includes individuals who live on the adjacent
San Carlos Reservation, in Fort Apache settlements geographically removed
from Cibecue, and those who fall into the category kii dohandddgo (non-
kinsmen). In all cases, “strangers” are separated by social distance. And in
all cases it is considered appropriate, when encountering them for the first
time, to refrain from speaking.

The type of situation described as “meeting strangers” (nda dohwdd’if-
tsééda) can take place in any number of different physical settings. How-
ever, it occurs most frequently in the context of events such as fairs and
rodeos, which, owing to the large number of people in attendance, offer
unusual opportunities for chance encounters. In Iarge gatherings, the lack
of verbal communication between strangers is apt to go unnoticed, but in
smaller groups it becomes quite conspicuous. The following incident, involv-
ing two strangers who found themselves part of a four.man round-up crew,

3 Recent work in the sociology of interaction, most notably by Goffman (1963) and
Garfinkel (1967), has led to the suggestion that social relationships are everywhere the
major determinants of verbal behavior, In this case, as Gumperz (1967) makes clear, it
becomes methodologically unsound to treat the various components of communicative
events 28 independent variables. Gumperz (1967) has presented a hierarchical model, sensi-
tive to dependency, in which components are seen as stages in the communication Pprocess.
Each stage serves as the input for the next. The basic stage, i.e., the initial inpat, is “social
identities or statuses.” For further details see Slobin 1967:131-154.

4 1 would like to stress that the emphasis placed on social relations is fully in keeping
with the Western Apache interpretation of their own behavior. When my informants
were asked to explain why they or someone else was silent on a particular occasion, they
invariably did so in terms of who was present at the time:
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serves as a good example. My informant, who was also a member of the
crew, recalled the following episode:

One time, I was with A, B, and X down at Gleason Flat, working cattle, That
man, X, was from East Fork [a community nearly 40 miles from Cibecue] where B's
wife was from. But he didn’'t know A, never knew him before, I guess. First day, 1
worked with X. At night, when we camped, we talked with B, but X and A didn't
say anything to each other. Same way, second day. Same way, third. ‘Then, at night
on fourth day, we were sitting by the fire. Still, X and A didn’t tatk. Then A said,
“Well, I know there is a stranger to me here, but I've been watching him and I
know he is all right.” After that, X and A talked a lot. . . . Those two men didn't
know each other, so they took it easy at first.

As this incident suggests, the Western Apache do not feel compelled to
“introduce” persons who are unknown to each other. Eventually, it is as-
sumed, strangers will begin to speak. However, this is a decision that is
properly left to the individuals involved, and no attempt is made to hasten
it. Outside help in the form of introductions or other verbal routines is
viewed as presumptuous and unnecessary.

Strangers who are quick to launch into conversation are frequently eyed
with undisguised suspicion. A typical reaction to such individuals is that
they “want something,” that is, their willingness to violate convention is
attributed to some urgent need which is likely to result in requests for
money, labor, or transportation. Another common reaction to talkative
strangers is that they are drunk.

If the stranger is an Anglo, it is usually assumed that he “wants to teach
us something” (i.e., give orders or instructions) or that he “wants to make
friends in a hurry.” The latter response is especially revealing, since Western
Apaches are extremely reluctant to be hurried into friendships—with
Anglos or each other. Their verbal reticence with strangers is directly related
to the conviction that the establishment of social relationships is a serious

matter that calls for caution, careful judgment, and plenty of time.

2, “Courting” (li{goldd). During the initial stages of courtship, young men
and women go without speaking for conspicuous lengths of time. Courting
may occur in a wide variety of settings—practically anywhere, in fact—and
at virtually any time of the day or night, but it is most readily observable at
large public gatherings such as ceremonials, wakes, and rodeos. At these
events, “‘sweethearts” (z¢éde) may stand or sit (sometimes holding hands} for
as long as an hour without exchanging a word. I am told by adult informants
that the young people’s reluctance to speak may become even more pro-
nounced in situations where they find themselves alone.
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Apach j .
mrw:mmm: AMWMM\WHO vmﬁm ME% begun to court attribute their silence to “intense
and a feeling of acute “self-consci " (ddyéézt i
ey elaim, stona o : -consclousness” (ddayéézi’) which
m their Jack of familiarity with .
specifically. they comia : : y with one another. More
plain of “not knowing what to do” i
e in each other’s
w. QHQMH msm. of the mmmﬂ.zﬁﬁ whatever they say, no matter how well
ght out in advance, will sound “dumb” or “stupid.”s

One informant, a youth 17 years old, commented as follows:

r:ow ] %MMW ”M “F Mﬁzu H_Nc_.: sweetheart at first, She doesn’t know you and won't
o m_wﬂn _“mv MmmmEn way Bs.m_.dm her. You don’t know how to talk
Jocs w0 g ry bashful. That makes it sometimes 30 you don’t say anything.

you just go around together and don’t talk. At fizst, it's better that way. .H.rnm

after a while, when you k
oo, bi now cach other, you aren’t shy anymore and can talk

The W i
., Srmnrmwﬁwﬂncmw%mnrm %ﬁm«wﬁrmn cquation between the ease and frequency
; couple talks and how well they k
el Y know each other. Thus,
e %Mnmwmwﬁbmn Wmmﬂmgnwm_ months of steady companionship .ﬁzmoﬂrmmaw
ave lengthy conversations, Earlier j i i
] . in their relationship, h
cver, protracted discussions ma i s cspecially
; y be openly discouraged. This i i
true for girls, who are i i S older st e
I 2 informed by their mothe i
silence in courtship is a si T engera o s that
sign of modesty and that a
o « i . 1t eagerness to speak be-
ays previous experience with men. In extreme cases, they add mnﬂdww %n

mu —H .
mwo m. Hmm m. Hﬂ_mn :__m “mmna Ol wWoInan
“—:.HGH- mﬁmﬁﬂ N.mmns_ Hun—m.ﬂwﬂ H m:.m. m.m —H Vn_.u H 1 ]

wit

Emmﬂnrm“ M.MM M ”M“” talked to my daughter. “Take it casy when boys come around
Listen nppand wan you to mo somewhere with them. When they ralk to you, just
1ot I - Maybe you won t know what to say. So don’t talk about just an ﬁ.Es ‘

you talk with those boys right away, then they will know you know u:%svow

them. They will think you've b i
(aling abont tat ¥y een with many boys before, and they will start

W. :O . e " ore - .
s .MMEE:. coming home” (Zagase nakdii). The Western Apache lexeme
ot watsd »Awmnawc%v is used to describe encounters between an individual
eturned home after a long absen d hi i
Yo bas . m‘ ce and his relatives and friends.
st common type of reunion, ésgaie nakdii (children, coming home)
t]

5 A
bers o nM_MMM _._”_Mnn_wmunm_,.wﬂ...- .._wwmnu.ﬁ. rules of exogamy discourage courtship between m
ot oreomome clan (Rif &4 &:.mmv and so-called “related” clans (kii), with the r S._w.
e s are 2 nmmhmw muémnmw .:%n.EE.‘E:nm_ kinsmen” Angsa_mmmwv noammﬁﬂ_:nh
! 1), such individuals have fewer iti i i
to establish close personal relationships and thus, when nMWMMMW:MMMuw:MHW n“__ﬁw.Sﬂm
A ively

g
little knowled, e of each other. t is not Surprisin, therefore that their b AV1OT 18 slimilar
1 Tl 1 (= s 1t ch mil
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involves boarding school students and their parents. It occurs in jate May
or early in June, and its setting is usually a trading post or school, where
parents congregate to await the arrival of buses bringing the children home.
As the latter disembark and locate their parents in the crowd, one antici-
pates a flurry of verbal greetings. Typically, however, there are few or none
at all. Indeed, it is not unusual for parents and child to go without speaking
for as long as 15 minutes.

When the silence is broken, it is almost always the child who breaks it.
His parents listen attentively to everything he says but speak hardly at all
themselves. This pattern persists even after the family has reached the pri-
vacy of its camp, and two or three days may pass before the child’s parents
seek to engage him in sustained conversation.

According to my informants, the silence of Western Apache parents at
(and after) reunions with their children is ultimately predicated on the
possibility that the latter have been adversely affected by their experiences
away from home. Uppermost is the fear that, as a result of protracted expo-
sure to Anglo attitudes and values, the children have come to view their
parents as ignorant, old-fashioned, and no longer deserving of respect. One
of my most thoughtful and articulate informants commented on the problem

as follows:

You just can’t telt about those children after they've been with White men for
a long time. They get their minds turned around sometimes . . . they forget where
they come from and get ashamed when they come home because their parents and
relatives are poor. They forget how to act with these Apaches and get mad easy.
They walk around all night and get into fights. They don’t stay at home.

At school, some of them learn to want to be White men, so they come back and
try to act that way. But we are still Apaches! So we don’t know them anymore, and it
is like we never knew them. It is hard to talk to them when they are like that.

Apache parents openly admit that, initially, children who have been
away to school seem distant and unfamiliar. They have grown older, of
course, and their physical appearance may have changed. But more funda-
mental s the concern that they have acquired new ideas and expectations
which will alter their behavior in unpredictable ways. No matter how press-
ing this concern may be, however, it is considered inappropriate to directly
interrogate a child after his arrival home. Instead, parents anticipate that
within a short time he will begin to divulge information about himself that
will enable them to determine in what ways, if any, his views and attitudes
have changed. This, the Apache say, is why children do practically all the
talking in the hours following a reunion, and their parents remain unusually

silent.
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Said one man, the father of t i
boarding school in Utah: of two children who had recently returned from

muaﬂmm. mm—.._a.rlm_.: that we didn’t talk much to them when they came back, my wife

me. They were away for a long time, and we didn’ ;

e s ; 2 e didn’t know how they would like

ey m rmn_ ﬁ“ﬁ. So we waited. Right away, they started to tell uﬁoinmﬁvcﬁ what
. Y soon we could tell they liked it, being back, That made us feel

good. So it was easy to talk to them again. It was like they

away, were belore they went

*- -o H 2 - . - Ld
it G mﬂEM .M”mmmm out” A.mx&&&. This lexeme is used to describe any
sisaton in qu M. > o:ww Hw&ﬁﬂcmr angered and enraged, shouts insults and
er. ough the object of such i ive is i
the person or oo ) ch invective is in most cases
s who provoked it, this is n
> t always th
an Anche wh b o ] ¢ | 5 o ys the case, because
y beside himself with rage is likel i i
to vent his feel
on anyone whom he sees or wh 4 voite
o happens to be withi is voi
Consemmontly, et ithin range of his voice.
, “getting cussed out” may involve 1
who are totally innocent i il it e s
of the charges being hurled i
whether they are innoc i e to the situation s dhe
ent or not, their response to i i i
same. They refrain from speech. F fhe situation s the
Li ituati i
e WMﬂ%m types of situations we have discussed thus far, "“getting cussed
s NMMUMM Mu a wide ﬂEMQ of physical settings: at ceremonial dance
ading posts, inside and outside wicki :
: di iups and houses food
gathering expeditions and shoppi ips—i ‘whenver
gathes pping trips—in short, where d
individuals lose control of thei ~ hatly 2t peans
eir
nearin: empers and lash out verbally at persons
Alt “getti i i
o HMM:WW mmEMm. nﬁmmnm out” is basically free of setting-imposed restric
X estern Apache fear it most at gatheri :
t erings where alcohol is bei
consumed. My informants ob ¥ I o partics
15, served that especially at “drinki i
(dd’tdldg), where there is much oking s ster e D
(dd rough joking and ostensibl itici
it 15 easy for well-intentioned i Y e e
remarks to be misconstrued as i
s o : 3 ed as insults. Pro-
m % mMU in this way, persons who are intoxicated may become hostile and
:wﬁ . into explosive tirades, often with no warning at all
paing M Mw__mﬂmmom fumnrmmﬂ who are “getting cussed out” is consistently ex
rence to the belief that individ -
ined nce t vals who are * "
{(hashéé) are also irrational or ** ” (bind'i it
: crazy” (bind'idjf). In thi iti it i
said, they “forget who the » T e i
y are” and become oblivi
s ey “Lorget ous to what they say or
y. they lose all concern for the con i
. sequences of their ac-
tions on other people. In a word, they are dangerous. Said one informant:

When people get mad the
. y get crazy. Then they start yelling and sayi
things. Some say they are going to kill somebody for what he E-mm&onn mﬂwﬂwrwwm
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it up that way for a long time, maybe walk from camp to camp, real angry, yelling,
crazy like that. They keep it up for a long time, some do.

Pecple like that don't know what they are saying, so you can’t tell about them.
When you see somecne like that, just walk away. If he yells at you, let him say
whatever he wants to. Let him say anything. Maybe he doesn’t mean it. But he
doesn’t know that. He will be crazy, and he could try to kill you.

Another Apache said:

When someone gets mad at you and starts yelling, then just don’t do anything
to make him get worse. Don't try to quiet him down because he won’t know why
you're doing it. If you try to do that, he may just get worse and try to hurt you.

As the last of these statements implies, the Western Apache operate on
the assumption that enraged persons—because they are temporarily “‘crazy”
_are difficult to reason with. Indeed, there is a widely held belief that
attempts at mollification will serve to intensify anger, thus increasing the
chances of physical violence. The appropriate strategy when “getting cussed
out” is to do nothing, to avoid any action that will attract attention to
onesclf. Since speaking accomplishes just the opposite, the use of silence is
strongly advised.

5. “Being with people who are sad” (nde dobitgozddda bigdd) Although
the Western Apache phrase that labels this situation has no precise equiv-
alent in English, it refers quite specifically to gatherings in which an individ-
ual finds himself in the company of someone whose spouse or kinsman has
recently died. Distinct from wakes and burials, which follow immediately
after a death, “being with people who are sad” is most likely to occur several

weeks later. At this time, close relatives of the deceased emerge from a period .

of intense mourning (during which they rarely venture beyond the limits of
their camps) and start to resume their normal activities within the com-
munity. To persons anxious to convey their sympathies, this is interpreted
as a sign that visitors will be welcomed and, if possible, ?oﬁ&ma with food
and drink. To those less solicitous, it means that unplanned encounters with
the bereaved must be anticipated and prepared for.

“Being with people who are sad’” can occur on a mooﬂummr in a camp, at
church, or in a trading post; but whatever the setting—-and regardless of
whether it is the result of a planned visit or an accidenta]l meeting—the
situation is marked by a minimum of speech. Queried about this, my in-
formants volunteered three types of explanations. The first is that persons
“who are sad” are so burdened with “intense grief” (déigozddda) that speak-
ing requires of them an unusual amount of physical effort. It i1s courteous
and considerate, therefore, not to attempt to engage them in conversation,
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BBWH mnn.om@ native explenation is that in situations of this sort verbal
o unication is basically unnecessary. Everyone is familiar with what has
appened, and talking about it, even for the purpose of conveying solace
and sympathy, would only reinforce and augment the sadness felt W those
s&o were close to the deceased. Again, for reasons of courtesy, thi 4
thing to be avoided. v R R
. The third explanation is rooted in the belief that “intense grief,” like
intense rage, produces changes in the personality of the individual s,,ro £x-
periences it. .>m evidence for this, the Western Apache cite numercus i
stances in #..Enr the emotional strain of dealing with death, coupled Smﬁw Mu:
overwhelming sense of irrevocable personal loss, has caused memonw who were

formerly mild and - . ,
violen m.w even-tempered to become abusive, hostile, and physically

&nwﬂwﬂ&a&ioﬁ“? N.&s&o lives across Cibecue Creek, one time her first husband

. After that she cried all the time, for a long ti

. , g time. Then, I guess she got m

anmcmﬂ everyone said she drank a lot and got into fights. Even with her nmomm -.M”H
Mnm, she did ES that for a long time. She was too sad for her husband. That's

what made her iike that; it made her lose her mind. .

. QHS«, mmm.:w_n was like that when his wife died. He just stayed home all the time
nd wouldn’t go anywhere. He didn’t talk t¢ any of his relatives or children. He

just said, “I'm hungry. Cook for me.” That’
. 1,71 . 3 t's all. He stayed that way [
time, His mind was not with us. He was still with his wife. ’ yfora fon

@ gwrﬂnam &ma in 1941. His wife sure went crazy right away after that. Two days
rwmnvnm ey H_zhzm_w the body, we went over there and stayed with those people S_No
en left alone. My aunt got mad at us. She said, “Wh ‘

alon . , y do you come over

M”HM You can’t bring my husband back. I can take care of myself EN& those others

moEow :nmm.ﬂw. MM. MEW %om p& you go home.” She sure was mad that time, too sad for

o died. She didn’t know what she was sayi i v

. ying because in about one week

Mrnraw:nm to our camp and said, "My relatives, I'm all right now, When you came

o nwv me, I had oo _._.Enr sadness and my mind was no good. I said bad words to
you. But now I am all right and I know what I am doing.”

>m. these mﬂmﬁn.EmEm indicate, the Western Apache assume that a per

suffering from “intense grief” is likely to be disturbed and :zmﬁmgnw mﬂmﬁ
Eoc.mw._ .vn may appear outwardly composed, they say, there is &s_w,. 5 &n
momm_v:HQ that he is emotionally upset and therefore unusuall Ewa Hn
volatile o:HUE..mG. Apaches acknowledge that such an mn&iacmﬂmsw _:” W
come conversation in the context of “being with people who are sad :mvE Mu.
the other hand, they fear it might prove incendiary. Under these Q.E&m.wbm.
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which resemble those in Situation No. 4, it is considered both expedient and
appropriate to keep silent.

6. “Being with someone for whom they mmnm... (nde S&&mmmraﬂbﬂmmwm
The last type of situation to be described is restricted to a m_.:mw mbﬂon.m o of
i i i al fac
i i d is more directly influenced by tempor
physical locations an . Dy e e e for
ituati have discussed so far. “Being - for
any of the situations we ; e e o vonals
ing” ly in the context of “curing
whom they sing” takes place on I L0 g e o
bjitdd; édotd ts begin early at night an
(gojitad; édotdl). These even md o e
ing day. In the late fall an g
shortly before dawn the following day. e fall and throng s
i i i held inside the patient's wickiup
winter, curing ceremonials are ‘ oo e
i located outside, at some open p 1
the spring and summer, they are o
mummnm:.m Mmﬁ% or at specially designated dance grounds where group
i d.
of all kinds are regularly performe . )
Prior to the start of a curing ceremonial, all vmwwou..m in mﬂmﬂ@%ﬂ“ﬁ M-ﬂm
i ient; indeed, because he is so m
feel free to talk with the patient; 1n ,» bec : o fer
it i iends and relatives will seek him
concern, it is expected that frien . 5 T e
Conversation breaks off, however,
encouragement and support. satic I e
to begin, and it ¢
ient is i d that the ceremonial is about :
patient is informed tha €n i A i
i dicine man commMeENces L th
tirely when the presiding me . : s
omnﬁ on, until the completion of the final chant Eﬁ.EQ.ﬁum,H MM u“m e
wvwwo?mwﬂn for anyone except the medicine man (and, if he has )
ient.8
aides) to speak to the patient. ) ] ) otion.
HHN o&wﬁ to appreciate the explanation Apaches give for aw:m%mnmmnnwu%mm-
we must briefly discuss the concept of “supernatural power An uﬂwﬁ“ﬁ o
i it is believed to have on persons a
scribe some of the effects it is - 1 om
directed. Elsewhere (Basso 1969:30) 1 have defined moiﬂ. .mm fo "
The term diy# Tefers to one or all of a sct of abstract m:a. invisible forces _M. mnnn&
are said to derive from certain classes of animals, plants, minerals, n.ﬁn”mwnobﬁm i’
henomena, and mythological figures within the Western Apache “M:Mn mmm& mwﬂ !
wrm 4»105‘@9?&: may be acquired by man and, if properly handled, u
variety of purposes.

A power that has been mznwmoanmm by disrespectful behavior Hoimamm_nw
- €& » m
source may retaliate by causing the offender to _unMWEn m._nw. Huoﬂ.Mw mnm_m o
it di ) i ing cerem
i isitj diyd operly treated with cur |
llnesses” (kdsitj diy?’ bil} are pr . ing ¢
“.qrmnr onaA or Hhonn medicine men, using chants and various items of H._a“wum“
paraphernalia, attempt to neutralize the sickness-causing power
»
powers of their own.

& I have witnessed over 75 curing ceremonials since 1961 u_mmm _.mm4huwwmgnuwwm..ﬂ MM.H.N
violated only 6 times..On 4 occasions, drunks were-at fault. In the other 2
fell asleep and had to be awakened.
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Roughly two-thirds of my informants assert that a medicine man’s
power actually enters the body of the patient; others maintain that it simply
closes in and envelops him. In any case, all agree that the patient is brought
into intimate contact with a potent supernatural force which elevates him
to a condition labeled godiys’ (sacred, holy).

The term godiyd’ may also be translated as “potentially harmful” and, in
this sense, is regularly used to describe classes of objects (including all sources
of power) that are surrounded with taboos. In keeping with the semantics of
godiyd’, the Western Apache explain that, besides making patients holy,
power makes them potentially harmful. And it is this transformation, they

explain, that is basically responsible for the cessation of verbal communica-
tion during curing ceremonials.

Said one informant:

When they start singing for someone like that, he sort of goes away with what
the medicine man is working with (i.e., power). Sometimes people they sing for
don't know you, even after it (the curing ceremonial) is over. They get holy, and

you shouldn't try to talk to them when they are like that . . . it's best to leave them
alone.

Another informant made similar comments:

When they sing for someone, what happens is like this: that man they sing for
doesn’t know why he is sick or which way to go. So the medicine man has to show
him and work on him, That is when he gets holy, and that makes him go off some-
where in his mind, so you should stay away from him.

Because Apaches undergoing ceremonial treatment are perceived as
having been changed by power into something different from their normal
selves, they are regarded with caution and apprehension. Their newly ac.
quired status places them in close proximity to the supernat

ural and, as such,
carries with it a very real element of danger and uncertainty. These condi-

tions combine to make “being with someone for whom they sing" a situation

in which speech is considered disrespectful and, if not exactly harmful, at
least potentially hazardous.

VI

Although the types of situations described above differ from one another
in obvious ways, I will argue in what follows that the und
nants of silence are in each case basically the same,
to defend the hypothesis that keeping silent in
associated with social situations in which pard
tionships vis-d-vis one another to be ambiguous

erlying determi-
Specifically, I will attempt
Western Apache culture is
cipants perceive their rela-
and/or unpredictable.
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Let us begin with the ovmmaﬁmo:.ﬂrmr in all Em M.:Mm“wﬁﬂwmwm:wwm
described, silence is defined as appropriaie with Rmﬁmw Lo gy our
dual or individuals. In other words, the use omr mm.mmM w nuwimmw Emﬂ.mnno_d.
tailed by the setting of a m::mnou.. nor 5_. the v@q_mﬂnwb e ibutes of
pany it but, rather, by the perceived social and psy g
" HmwmwmﬂﬂmhwwmwwNMWMMMMMMH.ENH. in each type of situation, Em umam_w”mmw “NM
focal ﬁn....w“.q%ni is marked by ambiguity—either vmnmcmmoﬁmﬁ MM”:NH it

her participants in the situation or vnnmﬁmm.. owing to m g over
ratos n lv held has been changed or is in a process ol trans
. mo.::n.a at No, 1, persons who earlier considered Emamm?%m.
“ " .wb m:_pmmswoﬂamaw. m.oEm other relationship, perhaps frien H
wc,w:mmmwam ﬂ_g “enemy” (§ikédndii). In Situation Ne. 2, young mn%vw
e _umwm mwm tively limited exposure to onc another attempt to & us
e Mm .ﬂmeﬁm status of “sweetheart.”” These two m:ncm:oma mﬁw
i n.rm JmEMSﬁ QHm focal participants have little or no prior wuos_w. mﬂw%w
e Hnwrm:. social identities are not as yet clearly @mm:mm. an o
o nﬁwwﬂmh.mm tacking the foundation of previous experience, are poo y
expe ,
Qmﬁw.owm@. No. 3 is somewhat different. Although the .mmasﬁ.wmsWW
w:cm:ouﬁr .o. children—are well known to each other, their Hmpmﬁow“: ip
Pae bes mﬁ&. QHH interrupted by the latter’s m:cwodmmm. absence m«oB_ MEmn.
rmm.romn MQ,.EﬁM . ith the possibility that recent experiences at mndoo. ) waﬁ.
o noEcB.mE s_.“.m attitudes, introduces a definite element of unfamiliarity
bt nr., HMob No. 3 is not characterized by the absence cm. role .manm
E._M.H ro%h.ﬂ m.mwﬁwbm w,&,m.nmﬁmam. perception that those already in existen
tations : cept 3
E@mwﬂ“ HMWMMMMM Mﬁhﬂ%ﬁ”mﬁﬂ%ﬂﬂ. No. 4 Unnm_EMa a focal ﬁ””n“w”ﬂ“
; i “crazy.” Until he returns
. m.awmm& mm.m_. o moﬂmmn—““nwhﬁﬂwwmmmmnmoﬂ EMZm no way of ?..n%nmnm roﬁw
E:E.S_ e _:Mm_mzmmo: No. b is similar in that the personality o.m a mwnw
- S.E vmwmﬂo_ , to have undergone a marked shift which makes r_m.w.nﬂoﬂm
mmn:nwmm.“wﬂ ”menmnwwmﬁ. In both situations, the status of focal participants
more di

mw_ﬂ O —ﬁm._.
ceriain mumﬁm.._._—mn Om Hmmpﬂ or HBm—m:U Aw %N mmm n nr@:w ﬁ m
15 Ul € 1 1 u 1010

i is ri an
Bmﬂmcmugmmom No. 6, a focal participant 1s ritually transformed from
n Si . 6,

ially neutral state to one which is contextually Qm.m.:mm as ”.ﬁcﬂnnnmﬂw
et _M o biguity and apprehension accompany E_m.ﬁm:mﬁﬂon. and, s
w-m_.m;:r. >_._.H.4 HmM mwa 5, established patterns of interaction must be waive
HHM_HMMMM%ME M.a.ﬂﬂmnmwﬂﬂ.ﬂ reverts to a less threatening condition.
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"I'his discussion points up a third feature characteristic of all situations:
the ambiguous status of focal participants is accompanied either by the
absence or suspension of established role expectations. In every instance,
non-focal participants (i.e., those who refrain from speech) are either uncer-
tain of how the focal participant will behave towards them or, conversely,
how they should behave towards him. Stated in the simplest way possible,
their roles become blurred with the result that established expectations—if
they exist—lose their relevance as guidelines for social action and must be
temporarily discarded or abruptly modified.

We are now in a position to expand upon our initial hypothesis and
make it more explicit.

1. In Western Apache culture, the absence of verbal communication is associated
with social situations in which the status of focal participants is ambiguous,

2. Under these conditions, fixed role expectations lose their applicability and
the illusion of predictability in social interaction is lost.

3. To sum up and reiterate: keeping silent among the Western Apache is a
Tesponse to uncertainty and unpredictability in social relations.

VII

"The question remains to what extent the foregoing hypothesis helps to
account for silence behavior in other cultures. Unfortunately, it is impossible
at the present time to provide anything approaching a conclusive answer.
Standard ethnographies contain very little information about the circum-
stances under which verbal communication is discouraged, and it is only
within the past few years that problems of this sort have engaged the atten-
tion of sociolinguists. The result is that adequate cross-cultural data are
almost completely lacking.

As a first step towards the elimination of this deficiency, an attempt is
now being made to investigate the occurrence and interpretation of silence
in other Indian societies of the American Southwest. Our findings at this
early stage, though neither fully representative nor sufficiently comprehen-
sive, are extremely suggestive. By way of illustration, I quote below from
portions of a preliminary report prepared by Priscilla Mowrer (1970), herself
a Navajo, who inquired into the situational features of Navajo silence be-

havior in the vicinity of Tuba City on the Navajo Reservation in east-cen-
tral Arizona,

L. Silence and Courting: Navajo youngsters of Opposite sexes just getting to
know one another say nothing, except to sit close together and maybe hold hands,
- -« In public, they may try not to et on that they are interested in each other,
but in private it is another matter. If the girl is at a gathering where the boy is
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also present, she may go off by herself. Falling in step, the boy will generally follow.
They may just walk around or find some place to sit down. But, at first, they will
not say anything to each other.

11. Silence and Long Abseni Relatives: When a male or female relative returns
home after being gone for six months or more, he (or she) is first greeted with a
handshake. If the returnee is male, the female greeter may embrace him and cry—the
male, meanwhile, will remain dry-eyed and silent.

I01. Silence and Anger: The Navajo tend to remain silent when being shouted
at by a drunk or angered individual because that particular individual is considered
temporarily insane. To speak to such an individual, the Navajo believe, just tends
to make the situation worse. . . . People remain sitent because they believe that
the individual is not himself, that he may have been witched, and is not responsible.
for the change in his behavior.

1IV. Silent Mourning: Navajos speak very little when mourning the death of a

relative. . . . The Navajo mourn and cry together in pairs. Men will embrace one
another and cry together. Women, however, will hold one another's hands and cry
together.

V. Silence and the Ceremonial Patient: The Navajo consider it wrong to talk to
a person being sung over. The only people who talk to the patient are the
medicine man and a female relative (or male relative if the patient is male) who
is in charge of food preparation. The only time the patient speaks openly is when
the medicine man asks her (or him) to pray along with him.

These observations suggest that striking similarities may exist between
the types of social contexts in which Navajos and Western Apaches refrain
from speech. If this impression is confirmed by further research, it will lend
obvious cross-cultural support to the hypothesis advanced above. But re-
gardless of the final outcome, the situational determinants of silence seem
eminently deserving of further study. For as we become better informed
about the types of contextual variables that mitigate against the use of verbal
codes, we should also learn more about those variables that encourage and

promote them.
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Gifting, Reciprocity, Savings, and Credit in Peasant
Oaxaca’

RALPH L, BEALS

The traditional peasant economy of Qaxaca, Mexico, recognizes gifting and rec-
iprocity as well as systems of savings and credit. Both spontancous and ritual gifting
use economic goods to cregte or maintain social ends. In thisicase reciprrocity is in-
formal but necessary to continue the socigl functions of gifting. Formal systems of
reciprocity also exisi; they are related to social ends but involve equal returns in
kind, Formal reciprocity is also recognized as a means of savings or of obtaining
credit to facilitate the meeting of social obligations or to enhance social capital.
Reciprocity is distinguished from other systems of savings and credit for primarily
economic ends, but it is recognized as similar in nature. All are bart of economizing
activities.

>2 IMPORTANT ASPECT of any economic system is the exchange of
goods and services. It has been suggested, especially by the followers of
Polanyi, that non-western tribal or peasant economies are characterized by
important differences in the predominant forms of exchange, Non-western
economies are said characteristically to emphasize either gifts or forms of
reciprocity or redistribution in contrast to operations of a market character-
ized usually by the use of money. Clearly, gifting and reciprocity occur even
in the most complex industrial-urban societies such as our own, but sub-
stantivist economists consider them unimportant in contrast to the central
position they occupy in primitive and peasant types of economy. Convenient
introductions to the substantivist position are: Polanyi, Arensberg, and
Pearson 1957; Dalton 1967; LeClair and Schneider 1968.

I This paper is based on data collected in the field in Oaxaca, Mexico, in the years
1965-1969 in a project to study the impact of a modern economy on a traditional peasant
market system. The project was supported by the National Science Foundation, grants
G8787 and GS1257. The field assistants included Richard Berg, H. Scott Cook, Martin
Diskin, Ted Downing, Paul and Helena Steinberg, Charlotte Stolmaker, Ellen Waterbury,
Ronald Waterbury, and Clyde Woods. Intensive studies have been carried on of the daily
and weekly organized market in Qaxaca, of the secondary market communities of Tlacolula
and Zoogocho, and the producing communities of Diaz Ordaz (maize and textiles), San
Antonino Ocotldn (vegetables and Aowers) , Magdalena Ocotlin (maize and metates) , Santa
Maria Atzompa (pottery), and San Lazaro Etla (dairying), Extensive surveys have been
made of other secondary and tertiary markets and producing villages. All the field workers
have collected information on inter-village and inter-market traders and their activities, I
have also benefited from the field work carried on independently by Beverly Litzler in
Tehuantepec, an important sub-system of the Oaxaca trading network. An early draft of
this martuscript was circulated to the above assistants, and I am indebted to several of them
for extensive critical comments, The use I have made of their data, and any faults in the
Enal form of the manuscript are, of course, my responsibility,
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